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I.CelebratingTheLegacyandLureofJohnB.Cobb,Jr.'sProcess
Theology
ThisisthespeechIdeliveredat〝TheLegacyandLureofProfessorDr.
JohnB.Cobb,Jr."ConferenceatClaremontSchoolofTheology,February
14-16,2008.
Sometimesthepastallofasuddenreappearsinone'spresentlifeasa
surprise,thuslettingoneacknowledgethatthepastiscausallyefficaciousto
thepresent,butinthemannerofwhatKitaroNishidadesignatescontinuity
m-discontinuity.AfewweeksagowhenIwastryingtotakedownbooks
丘omtheshelvesinmyofficeinpreparationformyretirementattheendof
thiscomingMarchfromKeiwaCollege,forwhomIhavebeenassiduously
workinginthedoublecapacityofProfessorofPhilosophy/Theologyand
Chaplainsince1991,theresuddenlyappearedfromthebackofmanybooks
twopreciousvolumesofEnglishmanuscriptswhichIhadcompletedwhile
atClaremontin1984and1985.Theyarerespectivelyentitled"Buddhist
Christianity:TowardaRenewalofMissiologyintheLightofProcess
TheologyandtheNishidaSchool"and"Christ,Buddha,andDostoevsky:
ApologeticTheologyinaNewKey.‖
"Ah,forsomanyyears,"Isaidtomyself,"Ihavebeenblockadedbythese
hecticcollegeresponsibilitiesfromenjoyingandre-appreciatingthereality
ofthesemanuscriptswhichhadactuallygivenmetheimpetustoinitiate
withFrancisH.Cook(UCRiverside)in1985theAARSeminaron'Process
Thought,血eNishidaSchoolofBuddhistPhilosophyinComparative
Perspective'(1985-1991)anditsbackgroundacademicbase,theEast-West
ProcessStudiesProjectwithinCenterforProcessStudies.I-Bytakingalook
atthelattermanuscriptIwasgraduallybroughtbackintoafreshcontact
wi也也eatmosphereinwhichIwrotesevenchaptersinit,especiallyChapter
VII:TheNewnessofJohnCobbsTheologyinProcess:ACritical
ExpositionFromanAnalogicalPerspective.
1.TillichandCobb:WheretheNewnessofCobb'sTheologyLies
Basically,whatIwanttosayconcerningJohnCobb'stheologyinprocess
isalreadythere,Isense.There丘)re,inthisshortpresentationin血c
symposiumon"InterreligiousDialogue"letmefirstintroducetoyouthe
basiccontentsof血echapter也athavesome血ingtodowi血acritical
comparisonofCobb'stheologywiththatofPaulTilhchwithregardtothe
questionofhow血esystematic也eologianshoulddealwi血也eissueof
mterrehgiousdialogue(especiallyonewi也Buddhists)properly.Asisclearin血echapterandelsewhere,myme血o ofcelebrating血c
legacyandlureofJohnCobb-S也eologyinprocessconsistsoftwoelements:
aninquiryintotheCobbeanquestionsandareappraisaloftheCobbean
answers.Ifonedidnotmakeacleardistinctionbetweenthesetwoelements
inCobbstheology,onewouldbedoomedtojustrepeathisideasinones
owntermswithoutcarefullyscrutinizingtheexacttheologicalvalueofthem
against也ebackgroundof血eadvanceof也eologyover血epastseveral
decadesinraisingandansweringcrucial也eologicalquestionsespecially
thoseconcerninglnterrehgiousdialogueinourcase.Celebratingthelegacy
andlureofCobbstheology,therefore,mustinduemeasurebeinclusiveof
thiscritical"question-and-answer"approach,Ibelieve.PraisingthemeritofC bb'stheologyinadire tmannerdo snot
necessarilymeanthatitisanacademicactofcelebratingthelegacyofhis
theologyasawhole.Celebrationisacritical(aswellasjoyful)business,I
wouldsay,ifitisanacademicaffair.Ifitwasnotcriticalenoug
celebratingthelegacyofanacademicenterprise,suchasCobb's,would
becomeanHinsidebusinessHalone,whileclosingitsdoorsto血eworldat
large,therebyminimizingthe''universal''valueofthatwhichiscelebratedin
ourmidst.TheuniversalvalueofCobb'sprocesstheologyiscentering
aroundthemattersofinterreligiousdialoguewithBuddhism,ecologyand
naturalsciences,andtheGod-imageandfeminism,asonemayjustifiably
presume.Butletmeconfinemyconcernhereforthefirstitem.Properly
theologicallyspeaking,thefirstitemhasitslocustheologicusonlywithin
thedomainofapologetictheologyasithasbeenbroughttotheforeground
oftheologicalarenainthe20thcenturyandbeyondbyPaulTilhch-sgreat
work,representedbyanarticleonTheTwoTypesofPhilosophyof
Religion''(1946),SystematicTheology(1951),andChristianityandthe
EncounteroftheWorldReligions(1963).Youmightbeintriguedbythe
correlativeworksappearingonthesideofCobb:the1977articleon
"BuddhistEmptinessandtheChristianGod,"AChristianNaturalTheology:
BasedontheThoughtofAlfredNorthWhitehead(1965,2nded.,2007),and
B甲ondDialogue:TowardaMutualTransformationofChristianityand
Buddhism(1982).
Indeed,thenewnessofCobb'stheologycanbefoundpreciselyhere-in
thethreefoldbutintegralenterpriseofthesystematictheologian:thatis,
philosophyofreligion,systematictheologyasapologetictheology,and
mterrehgiousdialogue,thesethreedisciplinesoccurringasoneventurein
creativesynthesis.Cobb'stheologydiffersfromTillich'sgreatlybecauseit
isbasedontheprocessthoughtofWhiteheadmetaphysically;andyetit
copeswiththeTilhchianquestionstothefullsystematic-theologically.Hence, maysafelybesaidthatwhereasintheCobb ananswersyoucan
findCobbsupliftedWhiteheadianmindatwork,intheCobbeanquestions
youcanfindagroaningTilhchianinquiryintothemany-facetedrealityof
thesituationdownhere.Letmeshowoneinterestingexampleofthis
contrastbelowbyquotingtwopassages,onefromTilhchandtheotherfrom
Cobb:
ThequestionofthetwoAbsolutescanbeansweredonlyby也c
identificationofthephilosophicalAbsolutewiththeoneelementofthe
religiousAbsolute.TheDeusestesseisthebasisofallphilosophyof
religion.
Tobeemptyistobeperfectlyopentowhatisthere,whateverthatmay
be.Itistobecompletelydefenselessandwithnothingtodefend.One
isthusperfectlyfull,foroneisconstitutedbythedependentorigination
ofthewholeworld.Thisprocessisultimatereality,atonceNirvana
andSamsara.Thisisquitedifferentfromtheusualunderstandingof
bcinu!l
Asisclearhere,Cobbasaphilosopherofreligionhasbrokenthroughthe
impasseoftheWesternnotionofessebymeansoftheBuddhistawakening
tothedependentoriginationofthewholeworld.Hedifferentiatesbetween
theactofEmptyingandtheEmptyOneasGod,thusmakingsenseofthe
Whiteheadianknowledgeof"creativityandGod"bymeansofhispassing
overtothedomainofBuddhistEmptinessandofcomingbacktothedomain
oftheChristianGodasasystematictheologianasapologetictheologian.HeretheTilhchianmethodofcorrelationisalsobrokenthrough,because
whenCobbpassesovertotheBuddhistdomainofemptyingasitempties
itself,heisalreadyfreedfromtheTilhchianideathatwhatliesinthe
situationisjustexistentialquestion(s)alone,butnotanswer(s).ForTillich,
theChristianmessageistheonlyanswertoanyexistentialquestion;butfor
Cobb,itisrightfulthatonegoesbeyonddialoguetolearnandbe
transformedbywhatliesonthesideofBuddhistemptying.Thisdoesnot,
however,meanthatonehasconvertedtoBuddhism;rather,itsolelymeans
thatonehaslistenedtothetruthfulnessoftheBuddhistwitnessbecauseone
believesthatwhateveristruthfulistobeesteemedontheChristian
principle,theTruth.Asaresult,thenewnessofCobbstheologyhasarrived
byvirtueofwhatCobbcallsamutualtransformation.IthinkSandraand
ChrishavebrilliantlytestifiedtotherichconnotationofthisCobbean
categoryinrelationtotheJewishandBuddhistcases.
2.WheteheadandCobb:TwoPhasesofAppropriation
Asismanifestabove,Cobb'sbreakingthroughtheimpasseoftheWestern
notionofesseasidentifiedwithGodissuccessfulduetohisrelianceupon
twosources,Whitehead'smetaphysicsandBuddhism.However,atthis
juncturewehavetoacknowledgethatCobbdoesn'tgethisimpetusofdoing
theologyinvacuo.IthinkTilhch'simportanceasaproblem-poseristobe
takenseriously.
Now,itseemstomethatalthoughWhitehead-sinfluenceoverCobbis
great,theformer'sideathatGodistheoutcomeofcreativitypresentsa
serioustheologicalquestion.Whiteheadappearsasaproblem-poserhimself
toCobb.Cobbstruggleswr血血eWhiteheadianquestion,itseemstome.It
ispreciselyinreplytothisquestionthatCobboptsfortheideaofthenon
subordinationofGodasthereligiousultimate(quaultimateactuality)to
creativityasthemetaphysicalultimate(quaultimatereality).Therewould
benorealitythatgoesbeyondandaboveGodasthesourceofourfaith.
WorshipshouldnotberegardedassubordinatetoBuddhistenlightenmentor
manifestation,Cobbreasons.Asfarastheproblemofnon-subordinationis
concerned,CobbseemstoberelyinguponandappropriatingWhitehead's
metaphysicsasalogicofdistinction.
However,itismanifestthatWhitehead'sideathatGodistheprimordial
characterizationofcreativityconnotesalogicofrelationahtybetween
creativityandGodaswell.ThissecondphaseofappropriatingWhitehead's
conceptuahtyispromotedpositivelybyCobbinunderstandingAmida's
locustheologicusasSambhogakayaorUpの′aDharmakayawhois
DharmataDharmakaya"forUSMascharacterizedbywisdomand
compassion.ItrulybelievethatCobb・sdiscoveryofGod"as・・creativityas
primordiallycharacterizedastheChnstian-Whiteheadiantheologyof
understandingAmidainrelationtoDharmataDharmakaya(Jpn.,Hossho
Hosshin)isashiningspotinthehistoryofinterreligiousdialogueasa
whole.Ontheotherhand,however,Ihaveaseriousquestion:Whatabout
WhiteheadsideathatGodispnmordiallycharacterizingcreativity?What
exactlyisthemeaningofthisparticularlocustheologicusoftheDeity
Whiteheadespoused?
3.MyOwnProposalforaWhiteheadianMetaphysicalTheology:Toward
aTheologyofGodasthePrincipleofLoyaltyintheUniverse
Ibelievethenotionofsubordinationitselfhastobebrokenthrough,asin
thecaseofBarth'stheology.BarthregardstheSonasobedienttotheFather,
derGehorsamdesSohnesGottes,ascentralinthedoctrineofreconciliation.
Likewise,IcannoticeinWhitehead'snotionofGodascharacterizing
creativityGod'sloyaltytocreativity.IhavedevelopedmytheologyofGod
astheprincipleofloyaltyintheuniverseinanarticleentitled"Principlefor
InterpretingChrist/Buddha:KatsumiTakizawaandJohnB.Cobb,Jr."inthe
1983issueofBuddhist-ChristianStudies.InitIwrote:
God'sloyaltytocreativityistheultimateculminationoftherelationship
of"individuation''ofparticularstotheuniversalintheuniverse.Inthis
sense,myuseofthisnotionforGodisanattemptattheological
appropriationorapotheosisofJosiahRoycesphilosophyofloyalty.
88)
Mytheologyofloyaltyconsistsofthreeprinciples:(1)Godisloyalto
creativity,/emptiness;(ll)Creativityisdevoidofac山ality,/character;
Emptinessemptiesitself;and(111)Godistheonlyoneintheuniversewho
canandactuallydoesevokeloyalty/faith/obedienceinuscreatures.Letme
drawafigurebelowinordertoarticulatemyvisionofatheologyofloyalty.
Ihavetwowaysofexplainingthisfigure:logicofpresuppositionandlogic
ofinclusion:'
Explanationl:→→ー
WE-WG+GE
Theworldsdirectrelatedness(loyalty)toemptinessisparadoxically
commensuratewiththeworldsrelatedness(loyalty)toGodplusGods
relatedness(loyalty)toemptiness.Thisisthepictureofthelogicof
presupposition.
Explanation2:一一一
EW-EG+GW
Emptiness'sdirectrelatedness(manifestation)totheworldis
paradoxicallycommensuratewithemptiness'srelatedness(primordial
manifestation)toGodplusGod'srelatedness(incarnation)totheworld.
Thisisthepictureofthelogicofinclusion.
Conclusions:
TheCobbeanideaoftheChristianwitnesstoBuddhistsisashiningidea
inthatitinitiatesanewmissiology:missiologyisnotabusinesspromoting
proselytism,butisanapproachtowardtheintra-dialogicalwitness.From
thisviewpoint,inmy2001bookRyokaninaGlobalAgeIreiteratedand
renewedCobblsideathatllAmidaisChristIwithinthecontextofaNever-
Despising-AnyoneBoddhisattva-figureappearinginRyokari-sHokke-san(In
Praiseof也eHokkeorLotusSutra)in也esewords:
Fromtheviewpointofthisnortherandricherknowledgeofthekenotic
Christas"Never-Despising-Anyone,"itappearsreallyfittingthatJesus
prayedonthecross,saying"Father,forgivethem;fortheydonotknow
whattheyaredoing,"preciselywhensomepeoplestandingbyscoffed
athim,saying,"Hesavedothers;lethimsavehimselfifheisthe
MessaiahofGod,hischosenone!"(seeLuke23:34-35)Forwereally
cometonoticeherethatatthisverymomentJesusisauthentically
revealingHimself,namely,as''Never-Despismg-Anyone,"theSavior.ThisiswhatweChristianscanlearnfromtheBuddhistswhoare
pursuing血ewayofNever-Despising-Anyone,asin也ecaseofZen
MasterRyokan.
InthisnewformatofChnstology(whichImightcalltheproposalfora
Never-Despising-AnyoneChristology)whatiscrucialinWhiteheadian
termsis,letmeemphasize,thefactthetheisticfigureofNever-Despismg
AnyoneasChristisenvisagementallywithuscreaturesunderthepotential
phaseofourexistencewherewearestillsinners(cf.Rom.5:40)while,
however,prayingforourforgivenessandsalvationthataretoberealized
underthephaseoftheever-nascentconcrescenceofourexistenceinthe
nature.
Thus,wecansay,conversely,thatwhatisrevealedhereinoneandthe
samebreath,ontheotherhand,isthetruththatinJesusastheChristthe
Buddhistidealof"Never-Despising-Anyone"isanaked,incarnate,
"historical"actualitypureandsimple.Hereitishighlyrecommendablefor
usnowtosee,withJohnCobb,that"[litisinPalestine,ratherthaninIndia,
thathistory,whenitisreadascenteringinJesus,providesthestrongestbasis
forbelievingthatwearesavedbygracethroughfaith."Frommy
perspectiveofanlntra-dialogicalwitnesstoJesusastheChrist,itis
importantnowthatwhatCobbsaysinreferencetoAmida(asChrist)is
interchangeablewithmyownapologeticreferencetotheNever-Despismg
AnyoneBoddhisattva(asChrist)thistimeaddressedtothoseintheLotus
Sutracamp.Theintra-dialogicalwitnessisanewpossibilityofBuddhist-
Christianapologetics.
AsanoveltypeoftheChristianwitness,IbegancreatingaChristian
nembutsu:IesousXnstosImmanuelAmen!(IXIA!).In2006atSalzburgI
composedahymn,"SoliDeoGloriaAmen.IesousXnstosImmanuel
Amen."Letmefinishbysingingit.
(WrittenonFebruary13,2008.)
II.IntroducingProfessorDr.DavidRayGriffin
IdeliveredthisspeechpriortoDr.Griffin'skeynoteaddress"Ethicsandthe
FabricoftheUniverse"atthe30thAnniversaryofJapanSocie少forProcess
StudiesatAomoriPublicCollege,October24,2008.
IamverygladandhonoredtointroduceProfessorDavidRayGriffin,
professorofphilosophyofreligion(emeritus)atClaremontSchoolof
Theology,tomycolleaguesthismorning,onthisoccasionofcelebratingthe
30thAnniversaryofJapanSocietyforProcessStudiesatAomonPublic
College,October24-26,2008.ThisisourhistoricmomentastheSociety;
andweareverymuchprivilegedtohavewithusProfessorGriffin,oneof
thenomineesoftheNobelPeacePnzeofthisyear2008.Thepersonwho
gave血isinformationtomeis血emostesteemedteacherofDavidandme
andmanyofyou,ProfessorJohnB.Cobb,Jr.Dr.CobbsentDavidtous
today.IbelieveProfessorGriffinwaswithusinJapanatleasttwotimesinthe
past,firstattheSecondInternationalWhiteheadConferenceatNanzan
Universityin1984,andsecondattheProcessandPeaceConferenceat
KansaiSeminarHousein1987.ThistimeProfessorGriffinisourkeynote
speakerandthetitleofhisaddressis''EthicsandtheFabricofthe
Universe.'
Ashisformerstudent,letmejustrefertomypersonalknowledgeabout
himwhichIbelievenoneoftheaudiencemighthave.In1976Iwentto
ClaremontSchoolofTheologytostudyProcessTheologywithJohnCobb
andDavidGriffin;andItookDavid'scourseonLiberationTheologiesas
wellasJohnCobbscourseonWhiteheadsPhilosophyandItsReligious
Relevance.AndonthefirstdayinhisclassIhavelearnedanexcellent
characteristicofDavidstheologyorphilosophyofreligion.Doyouknow
what?It'stheartofyelling.Inthemiddleoftheclasshourwehadacoffee
breakforabouttentofifteenminutes.AfterthebreakProfessorGn丘inwas
alreadywaitingforstudentstocomebacktotheclassroomfromtheBroken
Loaf(Cafeteria)ofClaremontSchoolofTheology;butsomeweresortof
toolate.Thenourprofessorsuggestedthoseofusstandingnearhim,
saying,"Yellovertothem,yell!"SoIgottheideaofyellingwhensome
peoplearenotreallyattentive.Eventhoughcharminginhissmile,DavidGriffinisayellingvoicefullof
spiritandintelligenceandmoralityinthemidstofadarkage,suchasours,
threatenedby9/llandotherhorribleincidents,asyouknowverywell.In
Biblicalterms,heisI血inkobedienttoJesus'words:-'WhateverItellyouin
thedark,speakinthelight;andwhatyouhearwhispered,proclaimfromthe
housetops"(Matt.10:27).
Assomeofyoumightknow,ProfessorGriffinisoneofsome60
theologiansworldwideincludedintheHandbookofChristianTheologians
in1996;andistherecipientoftheBookPrizeoftheScienti丘candMedical
Networkin2000(forReligionandScientificNaturalism);andalsoisthe
winneroftheHeliosFoundationAwardin2006(forTheNewPearlHarbor
andThe9/llCommissionReport:OmissionsandDistortions).Withregard
tohiseditorialpositions,hewaseditorofTheSUNYSeriesinConstructive
PostmodernThought(1987-2004),whichpublished31volumes;andisalso
editorofTheForuminProcessStudies.Among200rsob oksauth r dbyDav disProcessTheology:An
IntroductoryExposition(withJohnB.Cobb,Jr.)(Philadelphia:Westminster,
1976)whichisavailableinJapanesethroughmytranslation(Tokyo:
ShinkyoShuppannsha,1978,1993).Andamonghis188articlesand
chaptersis,yousee,averycrucialWhiteheadianessayforthefuture"Being
Bold:AnticipatingaWhiteheadianCentury"(ProcessStudies,31/2,2002,3
15).ThismorningProfessorGriffin,Ibelieve,willbere-articulatinghis
visionofaWhiteheadianboldness,whichisreminiscent(asfarasIam
concerned)ofKitaroNishida'slastessayentitled"TheLogicofPlaceand
theReligiousWorldview"inthesensethatboththinkersareattentive
enoughtotheimportanceofthereligiousworldviewasitisundergirded
metaphysicallyinorderforustobeabletohopeforbetterdaysonEarth
ethicallyorpolitically.
Nowletuslistentohisvoice,notmineanymore.
(WrittenonOctober22,2008)
III.ATributetoDr.ThomasBerry:InDialoguewithWhitehead,Basho,
andRyokan
ThistributetoDr.ThomasBerrywaswrittenandsubmittedinresponseto
theinvitationofDr.HermanGreene,executivedirectorofTheCenterfor
EcozoicStudies,onSeptember30,2008.
IncelebratingthelegacyofThomasBerryHermanGreene'sfollowing
words,writteninacriticallyappreciativevein,soundprofoundlycharming
tomymind:
IntheBerrycommunity,theUniverseStoryiso洗enpresentedasa
timeline,afactualaccountofthehistoryoftheuniverse,thoughnever
onlythat.AsIworkedthroughthesethingsoveraperiodofyears,I
begantoseethereisadifferentwayofunderstandingwherethe
universeisinThomasBerry'sandBrianSwimme'sUniverseStorythan
inthetimelinetheypresent.
InsosayingGreenepaysattentiontothefactthattheUniverseStoryas
presentedinTheUniverseStoryisclearlysomethingmorethanthetellingof
thescientificaccountoftheuniverse.Attheverybeginning,asGreene
notices,theauthorsseparatetheirworkfromtheworkofscience.Forthey
state,"Thescientistshavearrivedatdetailedaccountsofthecosmosbut
havefocusedexclusivelyonthephysicaldimensionsandhaveignoredthe
humandimensionof血euniverse.[Asaresult]wehave丘actUedour
educationalsystemintoitsscientificanditshumanisticaspects,asthough
theseweresomehowindependentofeachother."
Whatiscrucialhereistodifferentiatebetweenscienti丘corphysical
cosmologyconcernedwithmechanisticfactsandphilosophicalcosmology
concernedwiththewebofrelationshipswithintheuniverse.AsGreene
says,intandemwithSwimmesandBerrysvisionofanewcosmologym
termsofwhichweperceivethatweliveinacosmogeneticuniverse,a
universewithastory,
Theuniversecannotbeunderstoodapartfromanybeingintheuniverse
becauseallbeingsareexpressionsof血euniverse.Thisbeing血ecase
theuniversecanbeunderstoodnotonlyfromourunderstandingsof
howbeingsemergedintheuniverse,butalsofromourunderstandingof
whatthoseparticularbeingsthatemergedlateintheuniverse'shistory
sayabouttheuniverse.Theuniverseisnolonger'outthere'for
humans,itisalso'inhere'inourselves.
Hereanewvisionoftheuniverseispresentedinsuchawaythatthe
emergenceofparticularbeingsisinherentlyinclusiveofthefutureeventsas
theyexplicateit.ThisvisionremindsmeofWhitehead'sideaof
"envisagement-whichheexplainswi也血esewords:
Finally,tosumupthistramofthought,theunderlyingactivity[i.e.,
creativity],asconceivedapartfromthefactofrealization,hasthree
typesofenvisagement.Theseare:first,theenvisagementofeternal
objects;secondly,theenvisagementofpossibilitiesofvalueinrespect
tothesynthesisofeternalobjects;andlastly,theenvisagementofthe
actualmatteroffactwhichmustenterintothetotalsituationwhichis
achievablebytheadditionofthefuture.
Thethirdtypeofenvisagementisvalidhere.WhatWhiteheadsaysby
thisisthatthereisnofactasamerefactintheuniverse.Rather,itis
envisagedtobeenteringintothetotalsituationwhichisachievableonlyby
theadditionofthefutureevents.Letmespeakofthisstateofaffairsasthe
fact-future-entiretylinkage.Scientificcosmologydealswithmachanisic
facts;butorganiccosmologydealswiththeholisticeeinclusiveofthe
actualmatteroffact,thefuture,andthetotalsituationoftheuniverse.
IfBerry'sunderstandingoftheUniverseStorycanbetakentobeakinto
Whiteheadsideaofthethirdtypeofenvisagementinsomewayoranother,
theStorymaycertainlybeexpressedinsomepoeticformaswell,asby
Basho(1643-94)inthefollowinghaiku:
Furuikeya!
Kawazutobikomu,
Mizunooto.
Theoldpond,ah!(StageA)
A丘ogjumpsin:(StageB)
Thewaterl'ssound!(StageC)
AccordingtoD.T.Suzuki,thishaikupoemwasareplyBashopresented
tohisZenmasterBuccho,whenthelatteraskedhim,saying,"What
Buddhismisthereevenbeforethemosshasgrowngreener?"Andthis
interchange(Jpn.,mondo)wasprecededbyanordinarygreetingbyBuccho,
"Howareyougettingonthesedays?"andbyBasho'sanswer,"Afterthe
recentrainthemosshasgrowngreenerthanever.Explicatingthereal
intentionimpliedinthehaiku,Suzukiwrites:
ThisquestionistantamounttoChristsaying,Iamevenbefore
Abrahamwas.TheZenmasterwantstoknowwhothisIis.With
Christiansprobablythemereassertion,"Iam,"wasenough,butinZen
thequestionmustbeaskedandamoreconcreteanswermustbe
forthcoming.ForthisisanessentialpartofZenintuition.SoBuccho
asked,"Whatisthereevenbeforetheworldcameintoexistence?"That
istosay,''WhereisGodevenbeforeheuttered,'Lettherebe'?"
BucchotheZenmasterisnotjusttalkingabouttherecentrainfalland
thegreenmossgrowingfresher;whathewantstoknowaboutisthe
cosmiclandscapepriortothecreationofallthings.Whenistimeless
time?Isitnomorethananemptyconcept?Ifitisnot,wemustbeable
todescribeitsomehowforothers.Basho'sanswerwas,"Afrogjumps
intothewater,andhearthesound!II15
AtthisjunctureitwouldbetothepointifImentionedthatthishaiku
consistsofthreephases,eachofwhichisbrilliantlyexplicatedbySuzukias
weshallseebelow.Incidentally,itisnoticeableinthisconnectionthat
Bashosoralansweratthetimeitwasuttereddidnothavethefirstline,the
oldpond,'whichhereportedlyaddedlaterontomakeacompletehaikuof
seventeensyllables.Thisfactshowsthat'theoldpond'forBashoisthe
ineffableRealityinitsessence.NowletusseewhatSuzukisays:
[StageA]Basho'soldpondliesontheothersideofeternity,where
timelesstimeis.Itis"old,"indeed,thatthereisnothingmoreancient.
Noscaleofconsciousnesscanmeasureit.Itiswhenceallthingscome,
itisthesourceofthisworldofparticulars,yetinitselfitshowsno
particulanzation.Wecometoitwhenwegobeyondthe"rainfall"and
-'themossgrowinggreener."Butwhenthisisintellectuallyconceived,
itbecomesanideaandbeginstohaveanexistenceoutsidethisworldof
particulars,thusmakingitselfanobjectofintellection.[StageB】Itisbyintuitionalone血atthistimelessnessof血e
Unconsciousistakenholdof.AndthisintuitivegraspofRealitynever
takesplacewhenaworldofEmptinessisassumedoutsideofour
everydayworldofthesenses;forthesetwoworlds,sensualand
supersensual,arenotseparatebutone.Thereforethepoetseesintohis
Unconsciousnotthroughthestillnessoftheoldpondbutthroughthe
soundstirredupbythejumping丘og.
[StageC]WithoutthesoundthereisnotseeingonthepartofBasho
intotheUnconscious,inwhichliesthesourceofcreativeactivitiesand
uponwhichalltrueartistsdrawfortheirinspiration.
ItseemstomethatstageBisthestageofconcrescence(self-creative
activity)byanagent:inBasho'scase,afrog.AndatstageCtherearisesa
crucialquestion:'Isthewater''ssoundthesoundofthefrogoroftheold
pond?'Letmeanswer,saying,'Ofcourse,itisthesoundofbothatoncei.e.,
thesoundoftheindividualandtheTrans-mdividualReality.'Itisan
inseparablesoundofunity,thusmanifestingpureexperience(orhfe-in
unity)initse旺Assuch,itresoundsandleadsusintoadeepreflectionupon
whatliesatthebaseofstageA.Basho-S'' hewaterl' sound,"itseemstome,iscorrelativetoSwimme-s
andBerry'sunderstandingthat"[T]heuniverseisintegralinitsfunctioning"
andthat"[I]neverythingthatacts,itistheuniverseacting."Itiswhat
"mysticalcommunion…isallaboutwhichbothscientificinquiryandpoetry
haveastheirpurpose.
Finally,letmeturntotheissueoftheGreatWork.Iquoteapassagefrom
Greene'sessayunderconsideration:
TellingtheUniverseStoryisveryimportantintheGreatWork.The
GreatWorkistore-integratehumansintothedynamicsofEarthwith
theunderstandingthatEarthisacommunionofsubjectsandnota
collectionofobjects.TheUniverseStorygivesuslanguageforan
integralunderstandingofhumanandnatureandawakensaweatthe
grandeurofexistence.Whenthinkingofthenewcosmology,however,
oneshouldrecallthatThomashasalsosaid"ecologyisafunctional
cosmology"andthatoureffortistobringintobeinganecozoicsociety.
AnotherJapaneseZenpoetRyokan(1758-1831)practicedwhatBerry
referstoasecologyasafunctionalcosmologytothefullwhenheleRthe
followingtankabeforedepartingthislifeonhisdeathbed:
Katamitote
Namkanokosan
Hamwahana
Natsuhototogisu
Akiwamomijiba
Iwouldliketoleave
Somethingasamemory:
Flowersinspring,
Cuckoosinsummer,
Tintedleavesinfall'
Ryokan'smementowas血eentireuniverseasitwillbeun丘)ldingofitself
inmanifoldwaysofitsbeauty,nothisego-centeredachievementsof
whateverkind.Healsocreatedatankasuchasthefollowingwhilebeingill
inbed:
Waganochio
Tasuketamaeto
Tanomumiwa
Motonochikaino
Sugatananken
Whilebeseechingthee
Formercyaftermydeath
LoI丘ndmyself
Alreadyembodying
TheOriginalVownow!
Thetruthwhichinheresinthistankaiscommensuratewiththeinsightof
PaulTilhchintothemysteryoffaithwhichhediscloseswiththesewords:
"Hewhospeaksthroughusishewhoisspokento."Itisonlyby
envisagingrightlythefutureevents,whetherthefuturegenerationsorour
ownfuturelife,thatweareabletobeatonewiththeuniversehereandnow.
Fortheuniverse(aswhatJorgeLuisNobocallstheCreative-Receptacle,or
existentialmatrix)issensitivetoitsownsuccessivestatesofactualand
potentialdeterminateness."Nobostates,"Thissensitivityofthematrixto
itselfiswhatWhiteheadreferredtoasanenvisagementbelongingtothe
underlyingactivityoftheuniverse.24
Nobo'swordsofwisdomhereindisclosedare,I血ink,compatiblewi血
KitaroNishida'sco汀elativeinsightwhichheexpressesin血esewords:
"Whenabsolutefreewillturnsandviewsitself,or,inBoehme'sterms,when
theobjectlesswilllooksbackonitself,theinfinitecreativedevelopmentof
thisworldissetup."InthematterofphilosophicalcosmologyEastand
Westgohandinhandinthemidstofmutuallearningandmutualwitnessing.Thereisnoneedfordevelopinganothermet - arr tive obeimposedbythe
Westonothers,asPaulKnitterfears.AndIbelieveDr.ThomasBerry
agreeswithme.
(W血enonSeptember30,2008)
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